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⓵ CRANBROOK ART MUSEUM
Welcome. The walk begins outside the doors of the Cranbrook Art Mu-
seum. Given the colonial and imperial legacy of museums, this is a good 
place to start this walk. From here you will proceed to Academy Way, then 
turn left to go to the entrance at Lone Pine Road.

I will start by acknowledging that I am not native to this land, I am an unin-
vited guest here. Perhaps you are too. Or perhaps your heritage includes 
that of the indigenous people of this land. This is that story: about the 
land that we are on, the peoples who were here before and are here still, 
and our relationships to each other and to this land. 

DEFINITIONS
Whose land are we on? Dylan Miner (Metis) says: “Historically, Waawi-
yaataanong was — and remains — an intertribal space, where Kiwikapawa 
([also known as] Kickapoo), Meskwaki ([also known as] Fox), Sauk (Sac), 
Wendat ([also known as] Wyandot or Huron), Anishinaabeg ([made up of 
the] Odawa, Potawatomi, and Ojibwe [peoples]), Miami, Mascouten, Me-
tis, and other peoples gathered or settled at various times.” (“Gaagegoo 
Dabakaanan miiniwaa Debenjigejig: No Borders, Indigenous Sovereign-
ty,” p. 57)

Waawiyaataanong refers to Detroit, and means “at the curved shores” in 
Anishinaabemowin, the language of the Anishinaabe peoples. 

Roxanne Dunbar-Ortiz says in An Indigenous Peoples’ History of the Unit-
ed States: “The history of the United States is a history of settler colonial-
ism — the founding of a state based on the ideology of white supremacy, 
the widespread practice of African slavery, and a policy of genocide and 
land theft.” (An Indigenous Peoples’ History of the United States, p. 2)

Eve Tuck (Unangax, enrolled member of the Aleut Community of St. Paul 
Island, Alaska) and Marcia McKenzie say: “Settler colonialism is a form of 
colonization in which outsiders come to land inhabited by Indigenous 
peoples and claim it as their own new home…. Subsequent generations 
of settlers come to the settler nation-state for many reasons, under many 
circumstances — but at the heart of all of those rationales is the need for 
space and land.” (Place in Research, p. 59)

“Settler colonialism wants Indigenous land, not Indigenous peoples, so 
Indigenous peoples are cleared out of the way of colonial expansion, first 
via genocide and destruction, and later through incorporation and assim-
ilation.” (Place in Research, p. 66)
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Indian villages and tribal distribution, circa 1768 (Tanner)

Taiaiake Alfred (Kahnawake Mohawk) and Jeff Corntassel (Cherokee): 
“Indigenousness is an identity constructed, shaped and lived in the 
politicized context of contemporary colonialism. The communities, clans, 
nations and tribes we call Indigenous peoples are just that: Indigenous to 
the lands they inhabit, in contrast to and in contention with the colonial 
societies and states that have spread out from Europe and other centres 
of empire. It is this oppositional, place-based existence, along with the 
consciousness of being in struggle against the dispossessing and de-
meaning fact of colonization by foreign peoples, that fundamentally dis-
tinguishes Indigenous peoples from other peoples of the world.” (“Being 
Indigenous,” p. 597)
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⓶ LONE PINE ENTRANCE
The land that Cranbrook is on was first bought by white settlers in 1823. 
George Booth bought it in 1904, and named it Cranbrook after his family’s 
hometown in Kent, England. From the entrance at Lone Pine Road, you will 
walk to your right down Lone Pine and turn into the entrance to the parking 
lot for 550 Lone Pine.

SETTLER COLONIALISM
Roxanne Dunbar-Ortiz: “US history, as well as inherited Indigenous trau-
ma, cannot be understood without dealing with the genocide that the 
United States committed against Indigenous peoples. From the colonial 
period through the founding of the United States and continuing in the 
twenty-first century, this has entailed torture, terror, sexual abuse, mas-
sacres, systematic military occupations, removals of Indigenous peoples 
from their ancestral territories, and removals of Indigenous children to 
military-like boarding schools.” (An Indigenous Peoples’ History of the 
United States, p. 9)

Eve Tuck (Unangax, enrolled member of the Aleut Community of St. Paul 
Island, Alaska) and Marcia McKenzie: “One of the notable characteristics 
of settler colonial states is the refusal to recognize themselves as such, 
requiring a continual disavowal of history, Indigenous peoples’ resistance 

Lone Pine Road being lowered. (1926)
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to settlement, Indigenous peoples’ claims to stolen land, and how settler 
colonialism is indeed ongoing, not an event contained in the past. For 
example, most non-Indigenous people living in settler societies, if they 
think of colonizers and/or settlers at all, think of Captain James Cook, 
Christopher Columbus, colonies, and forts … They think of colonization 
as something that happened in the distant past, as perhaps the unfortu-
nate birthpangs of a new nation. They do not consider the fact that they 
live on land that has been stolen, or ceded through broken treaties, or to 
which Indigenous peoples claim a pre-existing ontological and cosmo-
logical relationship. They do not consider themselves to be implicated in 
the continued settlement and occupation of unceded Indigenous land. 
Indeed, settler colonial societies “cover” the “tracks” of settler colonialism 
by narrating colonization as temporally located elsewhere, not here and 
now....” (Place in Research, p. 60)

Dylan Miner (Metis): “The United States and Canada remain colonial pow-
ers in which Indigenous nations are legally constructed as dependent 
entities within the settler state. North America is very much still a colonial 
society.” (“Makataimeshekiakiak, Settler Colonialism, and the Specter of 
Indigenous Liberation,” p. 221)

DOCTRINE OF DISCOVERY
Roxanne Dunbar-Ortiz: “Origin narratives form the vital core of a people’s 
unifying identity and of the values that guide them. In the United States, 
the founding and development of the Anglo-American settler-state 
involves a narrative about Puritan settlers who had a covenant with God 
to take the land. That part of the origin story is supported and reinforced 
by the Columbus myth and the ‘Doctrine of Discovery.’” (An Indigenous 
Peoples’ History of the United States, p. 3)

“According to the centuries-old Doctrine of Discovery, European nations 
acquired title to the lands they ‘discovered,’ and Indigenous inhabi-
tants lost their natural right to that land after Europeans had arrived and 
claimed it. Under this legal cover for theft, Euro-American wars of con-
quest and settler colonialism devastated Indigenous nations and commu-
nities, ripping their territories away from them and transforming the land 
into private property, real estate. ... Arcane as it may seem, the doctrine 
remains the basis for federal laws still in effect that control Indigenous 
peoples’ lives and destinies, even their histories by distorting them.” (An 
Indigenous Peoples’ History of the United States, p. 198)

Winona LaDuke (Ojibwe): “Between 1784 and 1894, the U.S. government 
signed 371 treaties with Native people and made some 720 related land 
seizures on Native territory. For what today would be about $800 million, 
the United States ‘bought’ over 95 percent of its present continental 
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territory from Native people. Of the remaining Native-held lands within 
U.S. borders, the federal government continues in most cases to exercise 
‘trust responsibility’ and ‘plenary power’ over these lands and peoples — a 
double-edged sword. Legally this means the government, as the ‘trustee’ 
of the Native estate, is mandated to protect Native interests.” (All Our 
Relations, p. 116)

NORTHWEST ORDINANCE
John Low (Pokagon Band of Potawatomi): “The intent to settle the Great 
Lakes region and take it from its Native inhabitants was clear. The [North-
west Ordinance of 1787] designated the land bounded by the Ohio 
River, Mississippi River, the Great Lakes, and Pennsylvania as the North-
west Territory. Eventually, the territory would be organized into six states: 
Ohio, Indiana, Illinois, Michigan, Minnesota, and Wisconsin. In short, the 
Northwest Ordinance established the basis for United States expansion 
into the region. This legislation enacted by Congress in 1787 stated: ‘The 
utmost good faith shall always be observed towards the Indians; their 
land and property shall never be taken without their consent; and, in their 
property, rights, and liberty, they shall never be invaded or disturbed.’” 
(Pokégnek Bodéwadmik: The Pokagon Band of Potawatomi Indians, slides 
66-67)

Roxanne Dunbar-Ortiz: 

“The sale of confiscated land was the primary revenue source for the new 
[U.S.] government.” (An Indigenous Peoples’ History of the United States, 
p. 82)

“The Northwest Ordinance of 1787, albeit guaranteeing occupancy and 
title, set forth an evolutionary colonization procedure for annexation via 
military occupation, territorial status, and finally statehood. Conditions for 
statehood would be achieved when the settlers outnumbered the Indige-
nous population, which in the cases of both the Mexican cession area and 
the Louisiana Purchase territory required decimation or forced removal of 
Indigenous populations. In this US system, unique among colonial pow-
ers, land became the most important exchange commodity for the accu-
mulation of capital and building of the national treasury. To understand 
the genocidal policy of the US government, the centrality of land sales in 
building the economic base of US wealth and power must be seen.” (An 
Indigenous Peoples’ History of the United States, p. 125)
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⓷ CRANBROOK SCHOOL / FARM GROUP 2

Aerial view after construction of tracks and conversion of farm into Cranbrook 
School. Apple orchards to the south (lower right) across Lone Pine Road. 
(1931)

The buildings of Cranbrook School at the far end of the track field stand 
on the footprint of the second set of farm buildings at Cranbrook, which 
included a dairy, horse stable, and silo. They were built in 1911, and 
demolished in 1926 when George Booth decided to turn the focus of his 
estate to education and not farming.

From here you can walk on the left side of the track to the stairs. You’ll go 
up the stairs and continue in that direction until you reach the Cranbrook 
School quad. From there you’ll turn left to the circular driveway and fol-
low that to the end of Academy Way.

SETTLEMENT IN MICHIGAN 
George Fuller: “The Indian title to the lower peninsula [of Michigan] was, 
with slight exceptions, extinguished by four treaties, those of 1807, 1819, 
1821, and 1836. The so-called treaty of Detroit (1807) ceded southeast-
ern Michigan, west as far as the principal meridian [running down the 
center of the state] and north as far as a line running from a point on the 
western boundary of the present Shiawassee county northeasterly to 
White Rock, on Lake Huron.” (“Settlement of Michigan Territory,” p. 31)
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Indian land cessions by treaties, 1784-1894. Southeast Michigan ceded in  
Treaty of Detroit, 1807. (Royce)

“A very important task of the national government in the interests of set-
tlement for which the extinction of Indian titles and the military protection 
of the frontier were preliminary was the survey and sale of lands. By 1818 
two years of work on the new surveys had made practically all the land in 
the present eastern shore counties [of Michigan’s lower peninsula] ready 
for the market.” (“Settlement of Michigan Territory,” pp. 33-34)

Oakland County Genealogical Society: “Public lands in the Michigan 
Territory went on sale at the Detroit Land Office in 1818. Wild lands sold 
for $2.00 an acre, 1/4 paid at the time of purchase and the rest in three 
yearly installments. This [credit] method proved very unsatisfactory and in 
1826 was changed to $1.25 an acre, cash at time of purchase. On January 
12, 1819, [Michigan territorial] Governor [Lewis] Cass established Oak-
land County. It was twice the size it is now and was under the jurisdiction 
of Macomb County until it was organized on March 28, 1820. Pontiac was 
declared the county seat .… By 1836 most of the public lands in Oakland 
County had been sold. “ (First Landowners of Oakland County, p. iii)

Leslie Edwards, Cranbrook Archives: Of the land that Cranbrook sits 
on, the first 80 acres were bought from the U.S. government in 1823 by 
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1908 property map (Blackwell)

First purchases of land by white settlers (Blackwell)
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Judge Amasa Bagley and his son-in-law William Morris, the first sheriff of 
Oakland County. William Morris built the first grist mill in Oakland County 
on this property five years later. An additional 80 acres were bought by 
William Morris and Benjamin B. Morris in 1831. After more than thirty years, 
in 1866 they sold the land to Samuel and Kezia Alexander, who farmed it 
for almost 40 years. Then in 1904 George Booth bought the farm from the 
Alexanders for $120 an acre. He added to the size of the property over the 
next several years by buying adjacent land plots.

Arthur Pound: Soon after buying the land, Booth sent a letter to Sam 
Morley asking him to take on job of farm superintendent: “I recently 
purchased an initial 175 acres of land in Bloomfield Township, Oakland 
County, now called Cranbrook, which tract contains, I understand, about 
twenty-five acres of wood, eighty acres under cultivation, perhaps five 
hundred fruit trees, plenty of good water and pasture land. It is my in-
tention to create a country home, developing the natural beauties of the 
place, planting trees, making roads, bridges, et cetera, and carrying on 
the work in conjunction with the regular farm work, which I contemplate 
doing only to the extent that it will be in harmony with my other plans…” 
(The Only Thing Worth Finding, p. 264)

Diana Balmori: “...Booth saw Cranbrook as a working farm, but one also 
constructed with an aesthetic vision. The farm landscape, whose Europe-
an forerunner, the eighteenth-century ferme ornee, or ornamental farm, 
visited by Thomas Jefferson and given its first American translation in his 
Monticello, has been tied to American ideals and is a continuing icon 
of great power in the history of American landscape .... It is a landscape 
that reflects both national and utopian ideals.” (“Cranbrook: The Invisible 
Landscape,” p. 34)

Farm silo and barns 
demolished in order to 
build Cranbrook School.  
(1926)
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Cranbrook Farm, designed and built 1911 by Marcus Burrowes, was the 
second set of farm buildings on the property. (1911)

Cranbrook Farm. From left: storage building, harness room, horse stable, cow 
stable & feed room, hay barn, dairy, and farmhouse. (1917)
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BEFORE THE SETTLERS
Roxanne Dunbar-Ortiz: “In the founding myth of the United States, the 
colonists acquired a vast expanse of land from a scattering of benight-
ed peoples who were hardly using it — an unforgivable offense to the 
Puritan work ethic. The historical record is clear, however, that European 
colonists shoved aside a large network of small and large nations whose 
governments, commerce, arts and sciences, agriculture, technologies, 
theologies, philosophies, and institutions were intricately developed, 
nations that maintained sophisticated relations with one another and with 
the environments that supported them.... Native peoples had created 
town sites, farms, monumental earthworks, and networks of roads, and 
they had devised a wide variety of governments, some as complex as any 
in the world.... They conducted trade along roads that crisscrossed the 
landmasses and waterways of the American continents…” (An Indigenous 
Peoples’ History of the United States, p. 46)

Francis Jennings: “European explorers and invaders discovered an 
inhabited land. Had it been pristine wilderness then, it would possibly 
be so still today, for neither the technology nor the social organization 
of Europe in the sixteenth and seventeenth centuries had the capacity to 
maintain, of its own resources, outpost colonies thousands of miles from 
home. Incapable of conquering true wilderness, the Europeans were 
highly competent in the skill of conquering other people, and that is what 
they did. They did not settle a virgin land. They invaded and displaced 
a resident population. This is so simple a fact that it seems self-evident.” 
(From The Invasion of America: Indians, Colonialism, and the Cant of 
Conquest, quoted in Dunbar-Ortiz, An Indigenous Peoples’ History of the 
United States, p. 46-47) 

View looking southwest from what is now the south shore of Kingswood Lake. 
George Booth penciled in buildings. (1904)
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⓸ JONAH LAKE

View of Jonah Lake under construction. (1934)

This body of water was originally referred to as the Milles Fountain Lake, 
then called Jonah Lake or Jonah Pool. It is completely artificial. It was built 
in 1934, covers over 54,000 square feet, and was used as the campus 
swimming pool until 1999. From here you’ll follow Institute Way past the 
entrance to the Cranbrook Art Museum parking lot, and shortly after-
wards turn right on the footpath down the hill to the open field.

LANDSCAPING
George Booth worked with two landscape architects to design the prop-
erty. H.J. Corfield worked in the first few years after Booth bought the 
land, creating the basic plan for many of the early roads and the first set 
of farm buildings located near what is now Kingswood School. Corfield 
also helped to shape and plant the shorelines and islands of the lake. 
(Information from Cranbrook Cultural Landscape Report)

O.C. Simonds, the second landscape architect, worked intermittently 
from 1910 to 1923. He designed the shrub and forest plantings, starting 
with the slopes between Cranbrook House and the lake in 1910. He then 
planted 4,000 pines around the Greek Theater in 1916. At that point, 
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Booth asked him to come up with an overall plan for the property. This 
plan included large areas of forestation, using between 200 and 4,000 
trees of 45 different species (with an average of 1,000 each). He favored 
naturalistic groupings of native shrubs and trees, and liked to mix the 
species at the edges of forest areas to provide the effect of a more natu-
ral edge. In all, over 150,000 trees were planted during Booth’s lifetime. 
(Information from Balmori, “Cranbrook: The Invisible Landscape”)

Kyle Whyte (Potawatomi): “One should not underestimate the physicality 
and scale of the US settler homeland creation process. Europeans, and 
eventually US Americans, had to physically shape the lands and waters to 
reflect their future aspirations and fears, economic systems, cultures, ways 
of life and heritages. They literally had to carve out, or inscribe, a home-
land for themselves, within a territory whose ecosystems were already 
coupled with the social, political and cultural institutions of different 
populations .... Moreover, for many people who want a territory to be a 
homeland for themselves, they have to be able to claim it as a place. That 
is, they have to make themselves believe that they are the “Indigenous” 
inhabitants of that region. So the homeland process involves the creation 
or adaptation of stories, customs, histories, and so on, that justify settlers’ 
own desires to have the right to live there and to make their occupation 
an inevitable part of their heritage and future trajectory.” (“Indigeneity 
and U.S. Settler Colonialism,” p. 96)

James Scripps Booth (Booth’s oldest son) and George Booth (right). Road was 
built for original proposed site for home. (1906)
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Hayfield on Sunset Hill. Sam Morley (hired farmer) on wagon. (1906)

Forestation plan by O.C. Simonds. (1923)
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The slope that you just came down was called Sunset Hill by George 
Booth. From here you’ll go past the large rocks to the unpaved road, turn 
right on the road and follow it until it meets a paved driveway.

REMOVAL
John Low (Pokagon Band of Potawatomi): “In 1825, the Erie Canal was 
completed, encouraging a flood of non-Native emigration into the Great 
Lakes region. Tribal leaders sought to balance the United States’ desire 
for land with their followers’ needs for trade items and good relations 
with the settlers. Between 1816 and 1833, the Potawatomi in Michigan 
were parties to over thirty land cession treaties. In 1830, Congress passed 
the Indian Removal Act, a law intended to force all the Indian tribes living 
east of the Mississippi River to reservations west of the Mississippi.” 
(Pokégnek Bodéwadmik: The Pokagon Band of Potawatomi Indians, slide 
78)

The Clarke Historical Library at Central Michigan University: 

“[G]overnment relocation efforts focused on Michigan’s Potawatomi. 
The Potawatomi occupied fertile agricultural land in southwestern Mich-
igan that in the 1820s and 1830s had become sought after by whites for 
farms....” https://www.cmich.edu/library/clarke/ResearchResources/Na-
tive_American_Material/Treaty_Rights/Historical_Issues/Relocation_the_
Potawatomi_Experience/Pages/Precursor-to-Negotiaations.aspx

“In 1833 approximately 6,000 to 7,000 Potawatomi lived in Michigan. 
Over the next several years some Potawatomi relocated to the Sugar 
Creek Reservation in eastern Kansas. Although some descendants of 
these migrants still live in Kansas, most of the Potawatomi at Sugar Creek 
were again relocated in the 1860s to Oklahoma. Perhaps 1,500 to 2,500 
Michigan Potawatomi fled to Canada. … Other Potawatomi avoided 
relocation by hiding in Michigan. Some took refuge in remote places 
such as the marshes along the lower Galien River in Berrien County or 
the headwater of the Kalamazoo River. Others fled north.” https://www.
cmich.edu/library/clarke/ResearchResources/Native_American_Material/
Treaty_Rights/Historical_Issues/Relocation_the_Potawatomi_Experience/
Pages/Removal,-1833.aspx

“The Potawatomi gathered in Chicago [for treaty negotiations in 1833] 
were sharply divided on the question of removal. The Prairie bands of 
Wisconsin and Illinois, accustomed to prairie life, were willing to negoti-
ate on the point. In contrast the Michigan Potawatomi were determined 

⓹  SUNSET HILL
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to avoid removal.… The situation was sufficiently complicated that two 
treaties were signed. On September 26, the Prairie Potawatomi agreed to 
cede their remaining reservations and relocate on land west of the Missis-
sippi River. On the 27th, the Michigan bands signed a separate treaty in 
which they agreed to cede their remaining reservations and relocate west 
within three years.” https://www.cmich.edu/library/clarke/ResearchRe-
sources/Native_American_Material/Treaty_Rights/Historical_Issues/Relo-
cation_the_Potawatomi_Experience/Pages/The-Treaty-of-Chicago.aspx 

J.S. Buckingham: Potawatomi chief Metea gave the following speech 
in Chicago: “Our country was given to us by the Great Spirit, who gave 
it to us to hunt upon, to make our cornfields upon, to live upon, and to 
make down our beds upon when we die. And he would never forgive 
us, should we bargain it away. When you first spoke to us for lands at St. 
Mary’s, we said we had a little, and agreed to sell you a piece of it; but we 
told you we could spare no more. Now you ask us again. You are nev-
er satisfied! We have sold you a great tract of land already; but it is not 
enough!” (The Eastern and Western States of America, pp. 258-259)

John Low: “The removal of the Potawatomi of the Woods from Michigan 
and Indiana did not proceed smoothly…. Menominee and his band at 
Twin Lakes, Indiana refused to sign any of the treaties…. [In 1838] Indi-
ana governor David Wallace sent General John Tipton to force removal. 
Tipton arrived at Menominee’s village on August 30th, and ordered the 
arrest of every Potawatomi person there. Menominee was put into a 
caged wagon. The soldiers burned the village, and on September 4th, 
859 Potawatomi set out at bayonet point. Not as famous as the Cherokee 
Trail of Tears, it was every bit as deadly…. [Fewer] than 700 Potawatomi 
arrived at Osawatomie, Kansas in November [after a 660-mile trek]. Half 
of the graves marking their route were filled with their children. So many 
died along the forced march west that it became known as the Trail of 
Death.” (Pokégnek Bodéwadmik: The Pokagon Band of Potawatomi Indi-
ans, slide 85)

Eric Hemenway, Little Traverse Bay Bands of Odawa Indians in Michigan: 
“The Odawa have a very strong belief that their dead are with them at all 
times. People leave, but the spirits always stay. This was one of the key 
arguments for the tribe over why they felt they needed to stay. How I un-
derstand the concept of death is that when you die, you leave this body, 
but your spirit transitions to a different world. But it can interact with 
this world at any time. So you have to be where the ancestors are. And 
the ancestors aren’t in Oklahoma or Kansas. They’re right here.” https://
mynorth.com/2017/04/hear-my-heritage-eric-hemenway-talks-being-na-
tive-american/
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⓺ CRANBROOK HOUSE

Sketch of Cranbrook House by Booth, before it was designed and built by 
Albert Kahn in 1908. (1906)

To your left is Cranbrook House, which was built in 1908 as the main resi-
dence of the Booth family. From here you will follow the driveway to your 
right, and go through the parking lot to the entrance to Lone Pine Road. 
Right before the entrance gate is a footpath to the left inside the wall, 
which you will follow to the bottom of the hill at the corner of Lone Pine 
and Cranbrook Roads.

Arthur Pound: “Work begun at Cranbrook seemed never to be done. 
Scarcely a day passed without new tasks of beautification or utility either 
under way or on the drawing board. What is now Cranbrook campus 
has seldom been free of workmen building roads, ponds, fountains, 
farm structures, faculty houses or student quarters, landscaping gardens 
or planting trees, and so abundantly that George Booth prophesied a 
day would come when much of the gardening would be done with an 
ax.... “There has been no let-up in Dad’s unbridled passion for building,” 
remarked his eldest son, “occasionally on flimsy excuses, if the truth be 
known.” George Booth clearly was obsessed by a love of building. But if 
a structure outgrew its usefulness, then he would as readily clear it off.... 
Heated discussion usually brought unity on major changes which by 
degrees transformed Cranbrook into a showplace. Fruitful exchange of 
opinion often took place on Sunday afternoon walks about the estate, 
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Cranbrook House before additions, surrounded by farmland. (1910)

when all would toss their ideas and criticisms into the hopper for discus-
sion.” (The Only Thing Worth Finding, p. 281-282)

RELATIONSHIP TO LAND
Mishuana Goeman (Tonawanda Band of Seneca): Land is “more than a 
site upon which humans make history or as a location that accumulates 
history.” (“From Place to Territories and Back Again,” p. 24)

Dylan Miner (Metis): “To be Indigenous is to have a kin relationship with 
the land. Inversely, to be a settler is to control and claim ownership of 
this same land. Inherently, these two perspectives are at odds with one 
another. They are based in oppositional and contradictory ontological 
systems. The logics of settler colonialism, which deny Indigenous ways 
of being in the world, continue to use violence to appropriate, settle, 
and extract minerals from lands whose spirits are simultaneously ancient 
and contemporary. The same logic of capitalism that precipitated initial 
colonialism in the Americas remains in direct conflict with Native beliefs, 
priorities, and needs.” (“Makataimeshekiakiak, Settler Colonialism, and 
the Specter of Indigenous Liberation,” p. 231)

Glen Coulthard, member of the Yellowknives Dene First Nation:

“[It] is a profound misunderstanding to think of land or place as simply 
some material object of profound importance to Indigenous cultures 
(although it is this too); instead it ought to be understood as a field of 
‘relationships of things to each other’ (Deloria, 2001).” (“Place Against 
Empire,” p. 79)
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“Consider the following example from my people, the Dene Nations of 
what is now the Northwest Territories, Canada. In the Yellowknives Dene 
(or Weledeh) dialect of Dogrib, ‘land’ (or dè) is translated in relational 
terms as that which encompasses not only the land (understood here as 
material), but also people and animals, rocks and trees, lakes and rivers, 
and so on. Seen in this light, we are as much a part of the land as any 
other element. Furthermore, within this system of relations human beings 
are not the only constituent believed to embody spirit or agency. Ethical-
ly, this meant that humans held certain obligations to the land, animals, 
plants, and lakes in much the same way that we hold obligations to other 
people. And if these obligations were met, then the land, animals, plants 
and lakes would reciprocate and meet their obligations to humans, thus 
ensuring the survival and well being of all over time.” (“Place Against 
Empire,” p. 80)

Drawing of the Morris Grist Mill before it burned down, by Benita Alexander 
Dyer, daughter of Samuel and Kezia Alexander. (1889)
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⓻ MILLRACE & CRANBROOK ROAD

ABOVE: Plan to move the Old 
Mill Road east of the millrace.
The unpaved path was kept and 
called The Mall.

LEFT: The old mill race (channel 
for the mill) was built about 
1828 to serve the Morris Grist 
Mill. 

When George Booth bought the land, the only natural waterway was a small 
creek that was part of the Rouge River system. The first homesteader William 
Morris used this creek to build a dam and millrace for his grist mill in 1828. 
The channel of water to your right along Cranbrook Road is the millrace. 
The unpaved path you’re on is what used to be the Old Mill Road, a public 
right-of-way through the original Alexander farm. Booth moved the road east 
of the millrace, presenting it to Bloomfield Township in 1908 as Cranbrook 
Road. From here you’ll walk down the unpaved path to Kingswood Lake.

Leanne Simpson (Michi Saagiig Nishnaabeg): “Nishnaabeg thought 
comes from the land and therefore, it embodies emergence. Nishnaabeg 
were adept at viewing and aligning themselves with emergent properties 
of the natural world — be it mass migration in the animal world, behaviour 
of schooling fish, herds of buffalo, or the patterns of freezing and melting 
of bodies of water. This recognition of the inherent emergence of nature 
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developed thought systems that were process- and context-oriented 
rather than content-driven. In this way of thinking, the way in which some-
thing is done becomes very important because it carries with it all of the 
meaning. The meaning is derived from context, including the depth of 
relationships with the spiritual world, elders, family, clans, and the natural 
world.” (Dancing on Our Turtle’s Back, p. 91)

Kyle Whyte (Potawatomi), Chris Caldwell (Menominee) and Marie Schae-
fer (Anishinaabe): “One society’s erasure of the ecologies of other so-
cieties is harmful because, among other reasons, doing so undermines 
qualities of relationships of the colonized societies that have developed 
over many years. These qualities of relationships bolster continuance, as in 
the case of Menominee rice ecologies and the clan and gendered respon-
sibilities to rice and rice’s support of Menominee self-determination.” 
(“Indigenous Lessons about Sustainability,” p. 160)

“Trust refers to a quality of relationships among people in the community in 
which each party or relative, human and nonhuman, takes to heart the best 
interests of the other party or relative. People trust one another when they 
feel confident and at ease that the trustor takes the trustees’ best interest 
to heart. Trust facilitates collective well-being and collective planning when 
people can be trusted to discharge particular responsibilities, leaving 
others to take up the many other responsibilities in the society. Trust is 
emotional and takes time to develop among different parties or relatives in 
a relationship.” (“Indigenous Lessons about Sustainability,” p. 161)

Vanessa Watts (Mohawk and Anishinaabe): “Our truth, not only Anish-
naabe and Haudenosaunee people but in a majority of Indigenous 
societies, conceives that we (humans) are made from the land; our flesh is 
literally an extension of soil. The land is understood to be female: In our 
understanding of how life began (as human beings), it is accepted that 
creatures, land and earth had existed long before us.” (“Indigenous Place-
Thought and Agency…”, p. 27)

Fred Kelly (Anishinaabe): “Wherein Euro-Canadians talk about property 
rights we talk about territory. It is the closest relationship. And it’s the 
relationship to Mother Earth. So therefore if you understand Sacred Law 
and the Great Law, that you are an integral part of Grandmother Earth, 
then is it conceivable that you could sell her? Firstly, to sell her is tanta-
mount to selling yourself. Can you do that? Not under Great Law, not 
under Sacred Law. So therefore, you can’t sell your Grandmother. It’s just 
not allowed. Let me put it another way — it’s unconstitutional. It’s against 
the law — it’s illegal. So under Indigenous law it is not possible to sell any 
part of Grandmother Earth, because we have a sacred relationship to her. 
You are a part of that.” (From Anishnaabe Leadership, quoted in Vanessa 
Watts, “Indigenous Place-Thought and Agency…”, p. 27)
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⓼ KINGSWOOD LAKE

Booth (left) with others standing above the new dam at the Mill Pond after it 
had been excavated and enlarged. First called Glassenbury Lake, now called 
Kingswood Lake. (1906)

This body of water is now called Kingswood Lake. George Booth also 
previously called it Glassenbury or Glastonbury Lake and Cranbrook 
Lake, after places in Kent, England, his family’s hometown. From here 
you’ll follow the path to the right around the lake to the other side of the 
lake, and then left around the field until you meet the driveway to King-
swood School.

The lake started as homesteader William Morris’ millpond, but was deep-
ened and enlarged when Booth built a dam in 1906, two years after he 
bought the property. Over the years, dredged material was used to fill in 
land along the north shoreline as well as to create islands. Like many shal-
low lakes, excessive nutrient loading and sedimentation were continuous 
problems. There was a major dredging in 1917, and thirty years later, the 
water was drained to half its level so that the excessive plant growth on 
the bottom could be treated. (Information from Cranbrook Cultural Land-
scape Report)
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LANGUAGE AND CULTURE AS SOVEREIGNTY
Audra Simpson (Mohawk): “Under the conditions of settler colonialism 
in North America, which is an ongoing and structural project to acquire 
land, to maintain that land, and to eliminate who is on it, there has been a 
great violence, a dispossession, and, thankfully, there has been failure. It 
did not completely work. There are still Indians. Some still know this. Some 
will defend what they have left and will persist, robustly. In this failure there 
has been and we can infer will continue to be pushback on these logics of 
elimination. This failure to kill, to disappear entirely, is Indigenous life, in the 
face of what was to be bodily and structural death.” (Quoted in Brown and 
Kanouse, Re-Collecting Black Hawk, p. 173)

Dagmar Thorpe (Sac and Fox): “Despite the overwhelming obstacles 
of environmental degradation, deprivation of land and resource rights, 
seizure of tribal homelands, and internalized oppression, many still stand 
firm in their lifeways and continue to speak their languages, practice their 
ceremonies, and apply traditional knowledge in daily life. By the tens, 
hundreds and thousands, Native traditionalists have stood in the way 
of bulldozers, cattle chutes, and nuclear waste dumps to preserve and 
protect a way of life that for too many has become nothing but a nostal-
gia-laden memory. For those who live the ways of their people, traditions 
are part of living reality. Practicing and teaching these traditions is vital 
to the survival of the Native nations, for in them are found the collective 
memory and knowledge of our ancestors which form the essence of 
our identities and strength. (From People of the Seventh Fire, quoted in 
Brown and Kanouse, Re-Collecting Black Hawk, pp. 173-174)

The following information and recordings in Anishinaabemowin, the 
language of Anishinaabe peoples, come from Ojibwe.net and the work 
of Dr. Margaret Noodin (Anishinaabe). Dr. Noodin is the speaker in the 
recordings that follow the introduction. (http://ojibwe.net/projects/
prayers-teachings/the-gifts-of-the-seven-grandfathers/) 

“Many Anishinaabeg view the Seven Grandfather Teachings as traditional 
knowledge that collectively represents what is needed for community sur-
vival. The origin of the teachings is unknown but elders confirm these are 
important verbs that have long been a part of the language. These funda-
mental teachings became widely known as the “Seven Grandfathers” when 
the Anishinaabeg slowly began to control their own education during and 
after the American Indian Movement. As elders began to retell stories they 
heard as children, they connected the present to a past when these values 
were both a part of ceremonies and everyday life. Regardless of how they 
came to be used together, when they now appear in a circle they symbol-
ize much of what defines Minobimaadizi /Living Well. Each Grandfather 
Teaching is a gift the Anishinaabeg carry, a potential tool for living a good 
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life. Our understanding is that as we use these gifts, our experience of 
living improves. Using these gifts in our lives is an ongoing challenge for 
each of us, requiring attention, discipline and perseverance.” 

1. Minwaadendamowin: Chipiitenim g’wiijibimaadiziig gegwa 
dabasen’aake. G’minwaadenmaag g’wiijibimaadiziig. Respect: Place oth-
ers before yourself in your life, don’t look down on anyone. Respect your 
fellow living beings.

2. Zaagidiwin: Niintam ga zaagidiz jibwa zaagaag goya bekaanzid miidash 
ji maajtaayaamba ji biindaganaag bimaadiziwining. Love: It is my turn, I 
have to love myself before I can love anyone different, then I will be able 
to start to bring that person into my life.

3. Debwewin: Ke ganawaamdizan goya jibwa dibaakanad ezhi-bimosed. 
G’debwetaanan ina nindan giikamowewinan? Truth: You have to look at 
yourself before you judge another’s way of walking. Do you believe in 
these philosophies?

4. Aakodewewin: Noongwa wii mshkowendamiing miinwaa wii mshkogaab-
wiiying manjiidig waa zhiwebadagwe. Bravery: Hold firm in your thoughts 
and stand strong even when you don’t know what will happen right now.

5. Nibwaakawin: Nibwaakawin n’ga shkitoon wii gwektaagoziyaanh miin-
waa wii minodaapanamaa goya e-kidod.  Wisdom: Wisdom allows me to 
eloquently and correctly interpret others’ ideas.

6. Miigwe’aadiziwin: Shkitamaawin e-yaaman miinwaa miigwewaadiziwin 
gdaasawenmaagen. Aasagaabwichigewin / Aankenmaagewin / Naakwen-
maagewin. Generosity: You have the ability to give things away and distrib-
ute what you have. Standing together / Transferring / Responding to needs.

7. Dibaadendiziwin: Dibaadenim g’wiijibimaadiz waa ezhi wiijsemad.  
Humility: Humble yourself to your fellow human in the way you walk with 
him or her.

Lawrence Gross (White Earth Ojibwe):  “Anishinaabemowin is part of the 
Algonquin language family, that great family of American Indian languag-
es that stretches up the Eastern Seaboard from Virginia to New England, 
and on into Canada. In Canada, it covers almost the entirety of the east-
ern half of the country, and, of course, some of the northern tier states in 
the United States….” (Anishinaabe Ways of Knowing and Being, p. 90)

“Without the language, the Anishinaabeg can hardly be said to exist as 
a people apart. That ability to maintain a distinct identity is a core com-
ponent of sovereignty. Without the language, there is no sovereignty.” 
(Anishinaabe Ways of Knowing and Being, p. 82)
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⓽ KINGSWOOD SCHOOL / FARM GROUP 1

Lilac Lane and vegetable garden at the first working farm at Cranbrook. 
Designed and built by Albert Kahn in 1905, demolished 1928 to build 
Kingswood School. Lilac Lane graveled and bordered with lilac hedges 1905, 
relocated 1931.  (1906)

This is approximately where the first set of farm buildings were built in 
1905, in the first year after George Booth bought the property. They were 
demolished in 1928 to build Kingswood School for girls, after he estab-
lished Cranbrook School for boys. Head to your right on the driveway. As 
you approach the entrance on Cranbrook Road, take the road to your left 
going up the hill. When you reach the plateau, turn right onto the foot-
path into the woods.

GOING FORWARD
Dwayne Donald (Blackfoot): “[The ethic of historical consciousness] holds 
that the past occurs simultaneously in the present and influences how 
we conceptualize the future.... It is an ethical imperative to recognize the 
significance of the relationships we have with others, how our histories 
and experiences are layered and position us in relation to each other, and 
how our futures as people similarly are tied together.” (“Forts, Curriculum 
and Indigenous Métissage,” p. 6)
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Original barns at Cranbrook looking northwest (on lawn near present 
Boathouse) - demolished 1905. 

Roxanne Dunbar-Ortiz: “How then can US society come to terms with its 
past? How can it acknowledge responsibility? The late Native historian 
Jack Forbes always stressed that while living persons are not responsible 
for what their ancestors did, they are responsible for the society they live 
in, which is a product of that past. Assuming this responsibility provides a 
means of survival and liberation.” (An Indigenous Peoples’ History of the 
United States, p. 235)

Taiaiake Alfred (Kahnawake Mohawk): “If non-indigenous readers are 
capable of listening, they will learn from these shared words, and they 
will discover that while we are envisioning a new relationship between 
Onkwehonwe [original or Indigenous people] and the land, we are at 
the same time offering a decolonized alternative to the settler society by 
inviting them to share our vision of respect and peaceful coexistence. 
The non-indigenous will be shown a new path and offered the chance 
to join in a renewed relationship between the peoples and places of this 
land, which we occupy together.” (From Wasáse: Indigenous Pathways of 
Action and Freedom, quoted in Dylan A. T. Miner, “Makataimeshekiakiak, 
Settler Colonialism, and the Specter of Indigenous Liberation,” p. 230)

Edward Benton-Banai (Anishinaabe): 

“Seven prophets came to the Anishinabe. They came at a time when the 
people were living a full and peaceful life on the North Eastern coast of 
North America. These prophets left the people with seven predictions of 
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Cottage built by Samuel Alexander after the original Morris house on nearby 
site burned down in 1886. Completed and improved by Booth in 1904, 
served as family’s summer home from 1904-1907 and then as home for 
Booth’s parents. Demolished 1930. (1902)

what the future would bring. Each of the prophecies was called a fire and 
each fire referred to a particular era of time that would come in the future. 
Thus, the teachings of the seven prophets are now called the ‘Seven 
Fires.’...  

“The seventh prophet that came to the people long ago was said to 
be different from the other prophets. He was young and had a strange 
light in his eyes. He said, ‘In the time of the Seventh Fire New People will 
emerge. They will retrace their steps to find what was left by the trail. 
Their steps will take them to the Elders who they will ask to guide them 
on their journey. But many of the Elders will have fallen asleep. They will 
awaken to this new time with nothing to offer. Some of the Elders will 
be silent because no one will ask anything of them. The New People will 
have to be careful in how they approach the Elders. The task of the New 
People will not be easy.

“’If the New People will remain strong in their quest the Water Drum of 
the Midewiwin Lodge will again sound its voice. There will be a rebirth of 
the Anishinabe Nation and a rekindling of old flames. The Sacred Fire will 
again be lit. 

“’It is this time that the light skinned race will be given a choice between 
two roads. If they choose the right road, then the Seventh Fire will light 
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the Eighth and final Fire, an eternal fire of peace, love, brotherhood and 
sisterhood. If the light skinned race makes the wrong choice of the roads, 
then the destruction which they brought with them in coming to this 
country will come back at them and cause much suffering and death to all 
the Earth’s people.’

“… If the Natural people of the Earth could just wear the face of brother-
hood, we might be able to deliver our society from the road to destruc-
tion. Could we make the two roads that today represent two clashing 
world views come together to form a mighty nation? Could a Nation be 
formed that is guided by respect for all living things? Are we the people 
of the Seventh Fire?” 

(From http://anishinaabemodaa.com/data/upfiles/media/Who%20
Are%20We%20-%20Seven%20Prophets.pdf)

⓾ ANGLEY WOOD
This part of the property is the only section that was forested when 
George Booth bought the land. Booth called it Angley Wood, after a 
forest in Kent, England. The stone columns are the posts for the original 
gate to the property.

CREATION STORY
Lawrence Gross (White Earth Ojibwe): “[Anishinaabemowin] is divid-
ed into two parts, what linguists call “animate” and “inanimate.” … The 
concept of animacy is viewed quite broadly. So, some things have ani-
macy that in the Western mind might not have a free will. For example, 
a bucket is animate. So are other things such as drums and pipes. Rocks 
and stones can be animate, depending on the particular rock or stone in 
question. What might be taken to be abstract entities in the West are an-
imate in the Anishinaabe mind as well, such as songs and stories. Songs 
and stories have power to influence the world, so they are animate.” (An-
ishinaabe Ways of Knowing and Being, p. 90)

“... the stories the Anishinaabeg tell are written on the land of the people 
and also written on the hearts of the people. In other words, the Anishi-
naabeg become emotionally invested not only in the stories, that is, hav-
ing the stories written on their hearts, but also become sincerely attached 
to the non-human relatives and places celebrated in their stories.” (Anishi-
naabe Ways of Knowing and Being, p. 157) 
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Basil Johnston, Ojibwe: 

“This is our creation story. Kitchi-manitou beheld a vision. From this vision, 
the Great Mystery — for that is the essential and fundamental meaning of 
Kitchi-manitou , and not spirit, as is often understood — created the sun 
and the stars, the land and the waters, and all the creatures and beings, 
seen and unseen, that inhabit the earth, the seas, and the skies. The Cre-
ation was devastated by a flood. Only the manitous, creatures, and beings 
who dwelt in the waters were spared. All others perished. 

“In the heavens dwelt a manitou, Geezhigo-quae (Sky-woman). During 
the cataclysm upon the earth, Geezhigo-quae became pregnant. The 
creatures adrift upon the seas prevailed upon the giant turtle to offer his 
back as a haven for Geezhigo-quae. They then invited her to come down. 

“Resting on the giant turtle’s back, Geezhigo-quae asked for soil. 

“One after another, water creatures dove into the depths to retrieve a mor-
sel of soil. Not one returned with a particle of soil. They all offered an ex-
cuse: too deep, too dark, too cold, there are evil manitous keeping watch. 
Last to descend was the muskrat. He returned with a small knot of earth. 

Angley Wood, the only original forested section on the land when Booth 
bought the property. (1906) 
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